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Preface

By Bhante Dr. Dhammapala

We all witness the historical event of sima consecration of Brahmavihara Monastery and Retreat
Centre in Melaka on the 9™ April 2017. This is an auspicious event that a large community of the
most respectable sarigha members from Sri Lanka, Myanmar, Thailand, Bangladesh and local
Theravada monks joyfully gathered to consecrate, to purify and to officiate the vacant demarcated
land for the use of sima, for the proper legal ecclesiastical operation, and as a base of education and
training centre for the sarigha community. This is significant to ensure that the buddha-sasana can be
carried on from generation to generation, hence for its prosper, and not to its decline.

In the Mahaparinibbana Sutta of Digha Nikaya, the Buddha, before his final passing away, teaches
seven conditions of welfare for the benefit of His sarigha community. He summoned all the Bhikkhus
in Rajagaha and said:

(1) As long, O disciples, as the Bhikkhus assemble frequently and hold frequent meetings;

(2) As long as the Bhikkhus meet together in unity, rise in unity, and perform the duties of the sarigha
in unity;

(3) As long as the Bhikkhus shall promulgate nothing that has not been promulgated, abrogate not
what has been promulgated, and act in accordance with the already prescribed rules;

(4) As long as the Bhikkhus support, respect, venerate and honour those long-ordained Theras of
experience, the fathers and leaders of the Order, and respect their worthy speech;

(5) As long as the Bhikkhus fall not under the influence of uprisen attachment that leads to repeated
births;

(6) As long as the Bhikkhus shall delight in forest retreats;

(7) As long as the Bhikkhus develop mindfulness within themselves so that disciplined co-celibates
who have not come yet may do so and those who are already present may live in peace.

The Buddha also lays emphasis on the importance of individual striving for purification and
deliverance from the ills of life. There is no efficacy in praying to others or in depending on others.
One might question why Buddhists should seek refuge in the Buddha, Dhamma, and the Sangha when
the Buddha had explicitly advised His followers not to seek refuge in others. In seeking refuge in the
Triple Gem (Buddha, Dhamma and Sangha) Buddhists only regard the Buddha as an instructor who
merely shows the Path of Deliverance, the Dhamma as the only way or means, the Sangha as the
living examples of the way of life to be lived. By merely seeking refuge in them Buddhists do not
consider that they would gain their deliverance.



How should one systematically develop and practice these dhammas expounded by the Buddha
Himself? In the Mahaparinibbana Sutta, 37 factors of enlightenment are listed clearly, if one follows
them heedfully, one can put an end to all unsatisfactory (dukkha) in life. They are:

. The Four Foundations of Mindfulness,

. The Four Kinds of Right Endeavour,

. The Four Means of Accomplishment,

. The Five Faculties,

. The Five Powers,

. The Seven Factors of Enlightenment, and

. The Noble Eightfold Path.
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The Buddha, before His final passing away, went with Venerable Ananda addressing his final words
to the bhikkhus thus:

Morality, concentration, wisdom and Deliverance supreme.

These things were realized by the renowned Gotama.

Comprehending them, the Buddha taught the doctrine to the disciples.

The Teacher with sight has put an end to sorrow and has extinguished all passions.

The Buddha shows us clearly that in the spiritual path, without morality, there is no concentration; and
without concentration, there is no wisdom and deliverance. We adhere to these gradual paths and
teachings. The Sima hall is built in the compound of “Sangha Education Centre”. Therefore, the first
phase project is to build sima and kutis for the living and training of sarigha community, and running
ecclesiastical activities. With this as the heart base, Brahmavihara Monastery & Retreat Centre
will gradually move on to build “International Meditation Retreat Centre” and “Amata Community &
Education Centre” to serve retreatants (local and international) and the lay community at large
respectively.

I am happy to see the germinating fruition of collective efforts that many have put in for the past one
and a half years since the establishment of Brahmavihara Monastery & Retreat Centre. Let us put
a continuous effort to see the completion of the entire 2 phases of 10-years project of Brahmavihara
Monastery & Retreat Centre. Through Brahmavihara Monastery & Retreat Centre we can
cultivate and strengthen our spiritual faith in the Buddha, Dhamma and Sangha for the promotion of
the happiness of oneself and others, and for the long lasting of the buddha-sasana.

Strive on with diligence!
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UPOSATHA KHANDHAKA i E

( #3* ) Pali Text Society {iFE(EATEL K=

ayasmantam mahakappinam bhagava etadavoca —“nanu te, kappina, rahogatassa
patisalliTnassa evam cetaso parivitakko udapadi—gaccheyyam vaham uposatham na va
gaccheyyam, gaccheyyam vaham samghakammam na va gaccheyyam, atha khvaham
visuddho paramaya visuddhiya’i? “Evam, bhante”. “Tumhe ce brahmana uposatham na
sakkarissatha na garukarissatha na manessatha na pujessatha, atha ko carahi uposatham
sakkarissati garukarissati manessati pujessati? Gaccha tvam, brahmana, uposatham, ma no
agamasi. Gaccha tvam samghakammam, ma no agamasi”ti. “Evam, bhante”ti kho ayasma
mahakappino bhagavato paccassosi.
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(Extracted from The Book of the Discipline, Mahavagga, Vol. 1V, translated by 1.B.Horner, 1996, pp. 137-146)

The Lord spoke thus to Venerable Kappina:
“Now, Kappina, as you were meditating in seclusion did not a reasoning arise in your mind thus: ‘Should I
go to an Observance or should I not go, should I go to a (formal) act of the Order or should I not go, I,
nevertheless, am purified with the highest purification’?”
“Yes, Lord.”
“But if you brahmins' do not reverence, revere, esteem, honour the Observance, who is there who will
reverence, revere, esteem, honour the Observance? You go along, brahmin, to the Observance, do not not
go; go likewise to a (formal) act of the Order, do not not go.”
“Yes, Lord,” the Venerable Kappina the Great answered the Lord in assent.

Atha kho bhagava ayasmantam mahakappinam dhammiya kathaya sandassetva
samadapetva samuttejetva sampahamsetva—seyyathapi nama balava puriso samifjitam va
baham pasareyya, pasaritam va baham samifjeyya; evameva—maddakucchimhi migadaye
ayasmato mahakappinassa sammukhe antarahito gijjhakate pabbate paturahosi.
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Then the Lord, having gladdened, rejoiced, roused, delighted the Venerable Kappina the Great with talk on
dhamma, as a strong man might stretch out his bent arm or bend back his outstretched arm, even so did he,

' Brahman probably being used here in its sense of “best, highest”. Kappina was older than Gotama.



vanishing from before the Venerable Kappina the Great in Maddakucchi in the deer-park appear on Mount
Vulture Peak.

(simanujanana) Allowance for a boundary

Atha kho bhikkhinam etadahosi—“bhagavata pafnattam—‘ettavata samaggrt yavata
ekavaso'ti, kittavata nu kho ekavaso hot1"ti ? Bhagavato etamattham arocesum. “Anujanami,
bhikkhave, stmam sammannitum. Evafnca pana, bhikkhave, sammannitabba—pathamam
nimitta kittetabba —pabbatanimittam, pasananimittam, vananimittam, rukkhanimittam,
magganimittam, vammikanimittam, nadTnimittam, udakanimittam. Nimitte kittetva byattena
bhikkhuna patibalena samgho Aapetabbo — ‘Sunatu me, bhante, samgho. Yavata samanta
Nimitta kittita. Yadi samghassa pattakallam, samgho etehi nimittehi sSTmam sammanneyya
samanasamvasam ekuposatham. Esa natti.
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Then it occurred to the monks:
“It is laid down by the Lord that ‘being all together’ (means) as far as one residence. Now, how far does
one residence (go)?”

They told this matter to the Lord. He said:
“I allow you, monks, to agree upon a boundary. And thus, monks, should it be agreed upon: First, marks
should be announced (nimitta kittetabba), a mark consisting of a hillside, a mark consisting of a rock, a
mark consisting of a grove, a mark consisting of a tree, a mark consisting of a road, a mark consisting of
an anthill, a mark consisting of a river, a mark consisting of (a piece of) water. The Order, having
announced the marks, should be informed by an experienced, competent monk, saying: ‘Honoured sirs, let
the Order listen to me. In as much as marks all round are announced, if it seems right to the Order the
Order may agree upon a boundary in accordance with these marks for the same communion for one
Observance. This is the motion.”

Sunatu me, bhante, samgho. Yavata samanta nimitta kittita. Samgho etehi nimittehi stmam
sammannati samanasamvasam ekuposatham. Yassayasmato khamati etehi nimittehi
sTmaya sammuti samanasamvasaya ekuposathaya, so tunhassa; yassa nakkhamati, so
bhaseyya. Sammata sima samghena etehi nimittehi samanasamvasa ekuposatha. Khamati
samghassa, tasma tunht, evametam dharayamtti.
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“Honoured sirs, let the Order listen to me. In as much as marks all round are announced, the Order is
agreeing upon a boundary in accordance with these marks for the same communion, for one Observance.
If the agreement upon a boundary in accordance with these marks for the same communion, for one
Observance, is pleasing to the Venerable ones, they should be silent; he to whom it is not pleasing should
speak. The boundary in accordance with these marks is agreed upon by the Order for the same
communion, for one Observance. It is pleasing to the Order, therefore it is silent; thus do I understand
this’.”



Tena kho pana samayena chabbaggiya bhikkhi—“bhagavata stmasammuti anunnatai—
atimahatiyo stmayo sammannanti, catuyojanikapi paficayojanikapi chayojanikapi. Bhikkhu
uposatham agacchanta uddissamanepi patimokkhe agacchanti, udditthamattepi agacchanti,
antarapi parivasanti. Bhagavato etamattham arocesum. “Na, bhikkhave, atimahatt sTma
sammannitabba, catuyojanika va pafcayojanika va chayojanika va. Yo sammanneyya, apatti
dukkatassa. Anujanami, bhikkhave, tiyojanaparamam stmam sammannitun’ti.
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Now at that time the group of six monks, thinking: “An agreement upon a boundary is allowed by the Lord,”
agreed upon very extensive boundaries, of four yojanas and five yojanas and six yojanas. Monks coming for
Observance arrived while the Patimokkha was being recited, and they arrived just after it had been recited, and
they stayed (a night) on the way. They told this matter to the Lord. He said:
“Monks, a very extensive boundary should not be agreed upon, of four yojanas or five yojanas or six
yojanas. Whoever should (so) agree, there is an offence of wrong-doing. I allow you, monks, to agree
upon a boundary of three yojanas at most.”

Tena kho pana samayena chabbaggiya bhikkhG nadiparasimam sammannanti. Uposatham
agacchanta bhikkhupi vuyhanti, pattapi vuyhanti, civaranipi vuyhanti. Bhagavato
etamattham arocesum. “Na, bhikkhave, nadiparasima sammannitabba. Yo sammanneyya,
apatti dukkatassa. Anujanami, bhikkhave, yatthassa dhuvanava va dhuvasetu va, evartpam
nadiparastmam sammannitun’ti.
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Now at that time the group of six monks agreed upon the other side of a river as a boundary. Monks coming for
Observance were carried away and their bowls were carried away and their robes were carried away. They told
this matter to the Lord. He said:
“Monks, the other side of a river should not be agreed upon as a boundary. Whoever should (so)
agree, there is an offence of wrong-doing. I allow you, monks, when there may be a reliable boat or a
reliable bridge to agree upon the other side of such a river as a boundary.”

* According to VA, 1046, this means that having established the middle of the proposed residence, the boundary should
not be more than one and a half yojanas from it in each direction. A triangle may be agreed upon, 3 yojanas from corner to
corner.



(uposathagarakatha) On an observance hall

Tena kho pana samayena bhikkht anupariveniyam patimokkham uddisanti asanketena.
Agantuka bhikkhl na jananti—“kattha va ajjuposatho karTyissati’ti. Bhagavato etamattham
arocesum. “Na, bhikkhave, anupariveniyam patimokkham uddisitabbam asanketena. Yo
uddiseyya, apatti dukkatassa. Anujanami, bhikkhave, uposathagaram sammannitva
uposatham katum, yam samgho akankhati viharam va addhayogam va pasadam va
hammiyam va guham va. Evanca pana, bhikkhave, sammannitabbam. Byattena bhikkhuna
patibalena samgho fapetabbo—
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Now at that time monks recited the Patimokkha in successive cells without (making) a rendezvous.” In-coming
monks did not know or they thought, “Where will the Observance be carried out today?” They told this matter
to the Lord. He said:
“Monks, the Patimokkha should not be recited in successive cells without (making) a rendezvous.
Whoever should (so) recite it, there is an offence of wrong-doing. I allow you, monks, to carry out the
Observance having agreed upon an Observance-hall that the Order desires: a dwelling-place or a curved
house or a long house or a mansion or a cave.* And thus, monks, should it be agreed upon:

‘Sunatu me, bhante, samgho. Yadi samghassa pattakallam, samgho itthannamam viharam
uposathagaram sammanneyya. Esa Aatti.

Sunatu me, bhante, samgho. Samgho itthannamam viharam uposathagaram sammannati.
Yassayasmato khamati itthannamassa viharassa uposathagarassa sammuti, so tunhassa;
yassa nakkhamati, so bhaseyya. Sammato samghena itthannamo viharo uposathagaram.
Khamati samghassa, tasma tunht, evametam dharayami™ti.

(=) WA BSOS - TRbRTE | ST | A R IMBE R - RS0 DLRE P RS & o 5
fiBES o BLTIRE o GRS | FERERE | MR 2R & R b - IR 2R & RS2

3 dhuvanava. VA, 1046 gives various possibilities, one of which is a boat which plies regularly at the fords.

* Dhuvasetu. VA 1047 says “made of a collection of trees or boards joined together or a bridge where a caravan can go or
what is suitable for the crossing over of elephants and horses is a large bridge; or a ‘reliable bridge’ means having even at
that moment cut down a tree, a bridge that is suitable for people to cross over by one at a time. But it is not a ‘reliable
bridge’ if it is not possible to cross by holding the jungle-rope and creepers twined above it.”
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“The Order should be informed by an experienced, competent monk, saying: ‘Honoured sirs, let the Order
listen to me. If it seems right to the Order, the Order should agree upon such and such a dwelling-place as
an Observance-hall. This is the motion. Honoured sirs, let the Order listen to me. The Order is agreeing
upon such and such a dwelling-place as an Observance-hall. If the agreement upon such and such a
dwelling-place as an Observance-hall is pleasing to the Venerable ones, let them be silent; he to whom it is
not pleasing should speak. Such and such a dwelling-place as an Observance-hall is agreed upon by the
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Order. It is pleasing to the Order, therefore it is silent; thus do I understand this’.

Tena kho pana samayena anfatarasmim avase dve uposathagarani sammatani honti.
BhikkhU ubhayattha sannipatanti—“idha uposatho kartyissati, idha uposatho kartyissatiti.
Bhagavato etamattham arocesum. “Na, bhikkhave, ekasmim avase dve uposathagarani
sammannitabbani. Yo sammanneyya, apatti dukkatassa. Anujanami, bhikkhave, ekam
samuhanitva ekattha uposatham katum. Evanca pana, bhikkhave, samuhantabbam.
Byattena bhikkhuna patibalena samgho napetabbo—
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Now at that time in a certain residence two Observance-halls came to be agreed upon. Monks assembled
together in both thinking: “Observance will be carried out here,” “Observance will be carried out here.” They
told this matter to the Lord. He said:
“Monks, two Observance-halls in one residence should not be agreed upon. Whoever should (so)
agree, there is an offence of wrong-doing. I allow you, monks, having abolished one, to carry out the
Observance in one place (only).

‘Sunatu me, bhante, samgho. Yadi samghassa pattakallam, samgho itthannamam
uposathagaram samuhaneyya. Esa Aatti.

Sunatu me, bhante, samgho. Samgho itthannamam uposathagaram samuahanati.
Yassayasmato khamati itthannamassa uposathagarassa samugghato, so tunhassa; yassa
nakkhamati, so bhaseyya. Samiahatam samghena itthannamam uposathagaram. Khamati
samghassa, tasma tunht, evametam dharayamti.
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“And thus, monks, should it be abolished: The Order should be informed by an experienced, competent
monk, saying: ‘Honoured sirs, let the Order listen to me. If it seems right to the Order, the Order may
abolish such and such an Observance-hall. This is the motion. Honoured sirs, let the Order listen to me.
The Order is abolishing such and such an Observance-hall. If the abolition of such and such an
Observance-hall is pleasing to the Venerable ones, they should be silent; he to whom it is not pleasing
should speak. Such and such an Observance-hall is abolished by the Order. It is pleasing to the Order,
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therefore it is silent; thus do I understand this’.
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(Uposathappamukhanujanana) On a maximum for observance

Tena kho pana samayena annatarasmim avase atikhuddakam uposathagaram sammatam
hoti, tadahuposathe mahabhikkhusamgho sannipatito hoti. Bhikkhi asammataya bhiamiya
nisinna patimokkham assosum. Atha kho tesam bhikkhunam etadahosi— “bhagavata
paffattam —‘uposathagaram sammannitva uposatho katabbo’ti, mayafncamha asammataya
bhamiya nisinna patimokkham assumha, kato nu kho amhakam uposatho, akato nu kho™ti.
Bhagavato etamattham arocesum. “Sammataya va, bhikkhave, bhumiya nisinna
asammataya va yato patimokkham sunati, katovassa uposatho.
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Now at that time in a certain residence a very small Observance-hall came to be agreed upon. A large Order of
monks came to be assembled together on an Observance-day. Monks, sitting on ground that had not been
agreed upon, heard the patimokkha. Then it occurred to these monks:
“It is laid down by the Lord that the Observance is to be carried out having agreed upon an Observance-
hall, but we heard the patimokkha while we were sitting on ground that was not agreed upon. Now was the
Observance carried out for us or was it not carried out?”
They told this matter to the Lord. He said:
“Monks, if one is sitting on the ground, whether it has been agreed upon or not agreed upon, and hears the
patimokkha from there, the Observance is carried out for him.

Tena hi, bhikkhave, samgho yava mahantam uposathappamukham akankhati, tava
mahantam uposathappamukham sammannatu. Evafica pana, bhikkhave, sammannitabbam.
Pathamam nimitta kittetabba. Nimitte kittetva byattena bhikkhuna patibalena samgho
napetabbo—

‘Sunatu me, bhante, samgho. Yavata samanta nimitta kittita. Yadi samghassa pattakallam,
samgho etehi nimittehi uposathappamukham sammanneyya. Esa Aatti.

Sunatu me, bhante, samgho. Yavata samanta nimitta kittita. Samgho etehi nimittehi uposa-
thappamukham sammannati. Yassayasmato khamati etehi nimittehi uposathappamukhassa
sammuti, so tunhassa; yassa nakkhamati, so bhaseyya. Sammatam samghena etehi
nimittehi uposathappamukham. Khamati samghassa, tasma tunht, evametam dharayami™ti.
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“Well then, monks, if an Order desires a maximum for Observance’ of a certain size let it agree upon a
maximum for Observance of that size. And thus, monks, should it be agreed upon: First, marks should be
announced. The Order, having announced the marks, should be informed by an experienced, competent monk,
saying:
‘Honoured sirs, let the Order listen to me. In as much as marks all round are announced, if it seems right to
the Order the Order may agree upon a maximum for Observance in accordance with these marks. This is
the motion. Honoured sirs, let the Order listen to me. In as much as marks all round are announced, the
Order is agreeing upon the maximum for Observance in accordance with these marks. If the agreement
upon a maximum for Observance in accordance with these marks is pleasing to the Venerable ones, they
should be silent; he to whom it is not pleasing should speak. The maximum for Observance is agreed upon
by the Order in accordance with these marks. It is pleasing to the Order, therefore it is silent; thus do I

2 9

understand this’.

Tena kho pana samayena annatarasmim avase tadahuposathe navaka bhikkha
pathamataram sannipatitva—“na tava thera agacchanti”ti —pakkamimsu. Uposatho vikale
ahosi. Bhagavato etamattham arocesum. “Anujanami, bhikkhave, tadahuposathe therehi
bhikkhthi pathamataram sannipatitun™ti
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Now at that time in a certain residence newly ordained monks,’ being the first to have assembled together on an
Observance day, saying: “The elders are not coming yet,” went away. The Observance was not at a right time.
They told this matter to the Lord. He said:

“I allow, monks, on an Observance day monks who are elders to assemble together first.”

Tena kho pana samayena rajagahe sambahula avasa samanasima honti. Tattha bhikkhu
vivadanti—“amhakam avase uposatho kariyatu, amhakam avase uposatho kartyatu™ti.
Bhagavato etamattham arocesum. “ldha pana, bhikkhave, sambahula avasa samanasima
honti. Tattha bhikkht vivadanti—‘amhakam avase uposatho kartyatu, amhakam avase
uposatho kartyattd’ti. Tehi, bhikkhave, bhikkhahi sabbeheva ekajjham sannipatitva uposatho
katabbo. Yattha va pana thero Bhikkhu viharati, tattha sannipatitva uposatho katabbo, na
tveva vaggena samghena uposatho katabbo. Yo kareyya, apatti dukkatassati.

> uposathapamukham. Tt must refer to the size of a site for hearing the Observance by a maximum number of monks of
which an Order might consist.

® These navaka bhikkhii were only ‘newly ordained’ or junior in comparison with the majjhima bhikkhii, those of middle
standing and ordained for as long as five years, and with the theras, elders, ordained for as many as 10 years. A monk is
called navaka or nava for the first four years of his religious life after the date of his ordination.
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Now at that time in Rajagaha several residences came to have the same boundary. Monks quarrelled about this,

saying: “Let the Observance be carried out in our residence,” “Let the Observance be carried out in our

residence.” They told this matter to the Lord. He said:
“This is a case, monks, where several residences come to have the same boundary. Monks quarrel about
this, saying: ‘Let the Observance be carried out in our residence’, ‘Let the Observance be carried out in
our residence’. Monks, those monks, one and all, having assembled together in one place, should carry
out the Observance, or, having assembled together they should carry out the Observance there where a
monk who is an elder is staying. But the Observance should not be carried out by an incomplete
Order. Whoever should (so) carry it out, there is an offence of wrong-doing.”

(Avippavasasimanujanana) Allowance for a “not separated” boundary

Tena kho pana samayena ayasma mahakassapo andhakavinda rajagaham uposatham
agacchanto antaramagge nadim taranto manam valho ahosi, civaranissa allani. Bhikkha
ayasmantam mahakassapam etadavocum —“kissa te, avuso, civarani allant’ti? “ldhaham,
avuso, andhakavinda rajagaham uposatham agacchanto antaramagge nadim Taranto
manamhi valho. Tena me civarani allant’ti. Bhagavato etamattham arocesum. “Ya sa,
bhikkhave, samghena sTma sammata samanasamvasa ekuposatha, samgho tam stmam
tictvarena avippavasam sammannatu.
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Now at one time the Venerable Kassapa the Great, going from Andhakavinda to Rajagaha for Observance and
crossing a river on the way, was nearly carried away, and his robes got wet. Monks spoke thus to the Venerable
Kassapa the Great: “Why are your robes wet, your reverence?”
“Now I, your reverences, coming from Andhakavinda to Rajagaha for the Observance and crossing a river
on the way, was nearly carried away. Because of this my robes are wet.”
They told this matter to the Lord. He said:
“Whatever boundary, monks, is agreed upon by an Order for the same communion, for one Observance,
let the Order7agree (to regard) that boundary (as a place where a monk is) not away, separated from the
three robes.”

7 ticirarena avippavasa. If were a monk incurs an offence if he is away from the three robes even for one night unless he
has obtained the agreement of the monks. But one who is ill may obtain an agreement to be regarded as not separated from
his robes, although in fact he is. The above ruling is to the same effect.
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Evarnca pana, bhikkhave, sammannitabba. Byattena bhikkhuna patibalena samgho
napetabbo—

‘Sunatu me, bhante, samgho. Ya sa samghena sima sammata samanasamvasa
ekuposatha, yadi samghassa pattakallam samgho tam stmam ticivarena avippavasam
sammanneyya. Esa Aatti.

Sunatu me, bhante, samgho. Ya sa samghena sima sammata samanasamvasa
ekuposatha, samgho tam simam tictvarena avippavasam sammannati. Yassayasmato
khamati etissa sTmaya ticivarena avippavasaya sammuti, so tunhassa; yassa nakkhamati,
so bhaseyya. Sammata sa sima samghena ticivarena avippavasa. Khamati samghassa,
tasma tunhTt, evametam dharayami™ti.
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And thus, monks, should it be agreed upon: The Order should be informed by an experienced, competent monk,

saying:
‘Honoured sirs, let the Order listen to me. Whatever boundary was agreed upon by the Order for the same
communion, for one Observance, if it seems right to the Order the Order may agree (to regard) that
boundary (as a place where a monk is) not away, separated from the three robes. This is the motion.
Honoured sirs, let the Order listen to me. Whatever boundary was agreed upon by the Order for the same
communion, for one Observance the Order is agreeing (to regard) that boundary (as a place where a monk
is) not away, separated from the three robes. If the agreement (to regard) this boundary (as a place where a
monk is) not away, separated from the three robes is pleasing to the Venerable ones, they should be silent;
he to whom it is not pleasing should speak. This boundary is agreed upon the by Order (to be regarded as a
place where a monk is) not away, separated from the three robes. It is pleasing to the Order, therefore it is

9 9

silent; thus do I understand this’.

Tena kho pana samayena bhikkht bhagavata ticivarena avippavasasammuti anuniatati
antaraghare civarani nikkhipanti. Tani civarani nassantipi dayhantipi undurehipi khajjanti.
BhikkhO duccola honti lukhacivara. Bhikkht evamahamsu—“kissa tumhe, avuso, duccola
lokhactvara™i? “ldha mayam, avuso, bhagavata ticivarena avippavasasammuti anunfnatati
antaraghare civarani nikkhipimha. Tani civarani natthanipi daddhanipi, undarehipi khayitani,
tena mayam duccola lukhacivara™i. Bhagavato etamattham arocesum. “Ya sa, bhikkhave,
samghena sTma sammata samanasamvasa ekuposatha, samgho tam stmam ticivarena
avippavasam sammannatu, thapetva gamafnca gamupacaranca.
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Now at that time monks, thinking: “An agreement (for a monk to be regarded) as not away, separated from the
three robes is allowed by the Lord,” laid aside robes in a house.® These robes were lost and burnt and eaten by
rats. The monks became badly dressed, their robes worn thin. Monks spoke thus:
“Why are you, your reverences, badly dressed, your robes worn thin?”
“Now we, your reverences, thinking: ‘An agreement (for a monk to be regarded) as not away, separated
from the three robes is allowed by the Lord,” laid aside robes in a house. These robes have been lost and
burnt and eaten by rats. That is why we are badly dressed, our robes worn thin.”
They told this matter to the Lord. He said:
“Whatever boundary, monks, is agreed upon by an Order for the same communion, for one Observance,
let the Order agree (to regard) that boundary (as a place where a monk is) not away, separated from the
three robes, except it be a village and the precincts of a village.

Evarnca pana, bhikkhave, sammannitabba. Byattena bhikkhuna patibalena samgho
napetabbo—

‘Sunatu me, bhante, samgho. Ya sa samghena sima sammata samanasamvasa
ekuposatha yadi samghassa pattakallam, samgho tam stmam ticivarena avippavasam
sammanneyya, thapetva gamafnca gamupacaranca. Esa fatti.

Sunatu me, bhante, samgho. Ya sa samghena sima sammata samanasamvasa
ekuposatha, samgho tam simam tictvarena avippavasam sammannati, thapetva gamarca
gamupacarafnca. Yassayasmato khamati etissa stmaya ticivarena avippavasaya sammuti,
thapetva gamanca gamupacarafnca, so tunhassa; yassa nakkhamati, so bhaseyya.
Sammata sa sima samghena ticivarena avippavasa, thapetva gamafica gamupacarafca.
Khamati samghassa, tasma tunht, evametam dharayami™ti.
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And thus, monks, should it be agreed upon: The Order should be informed by an experienced, competent monk,

saying:
‘Honoured sirs, let the Order listen to me. Whatever boundary was agreed upon by the Order for the same
communion, for one Observance, if it seems right to the Order the Order may agree (to regard) that
boundary (as a place where a monk is) not away, separated from the three robes, except it be a village
and the precincts of a village.” This is the motion. Honoured sirs, let the Order listen to me. Whatever
boundary was agreed upon by the Order for the same communion, for one Observance the Order is
agreeing (to regard) that boundary (as a place where a monk is) not away, separated from the three robes,
separated from the three robes, except it be a village and the precincts of a village. If the agreement (to

¥ In Nissag. XXIX Monks, if staying in jungle lodgings are allowed to lay aside one of their three robes in a house. But,
except with the agreement of the monks. They must not be away from their robes for more than six nights.
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regard) this boundary (as a place where a monk is) not away, separated from the three robes is pleasing to
the Venerable ones, they should be silent; he to whom it is not pleasing should speak. This boundary is
agreed upon the by Order (to be regarded as a place where a monk is) not away, separated from the three
robes, separated from the three robes, except it be a village and the precincts of a village. It is pleasing to

9

the Order, therefore it is silent; thus do I understand this’.

(Stmasamuhanana) Abolishing a boundary

“Stmam, bhikkhave, sammannantena pathamam samanasamvasasima sammannitabba,
paccha ticivarena avippavaso sammannitabbo. Stmam, bhikkhave, samuhanantena
pathamam tictvarena avippavaso samuhantabbo, paccha samanasamvasasima
samuhantabba. Evafca pana, bhikkhave, ticivarena avippavaso samuhantabbo. Byattena
bhikkhuna patibalena samgho napetabbo—

‘Sunatu me, bhante, samgho. Yo so samghena ticivarena avippavaso sammato, yadi
samghassa pattakallam, samgho tam ticivarena avippavasam samuhaneyya. Esa Aatti.

Sunatu me, bhante, samgho. Yo so samghena tictvarena avippavaso sammato, samgho
tam tictvarena avippavasam samuahanati. Yassayasmato khamati etassa ticivarena
avippavasassa samugghato, so tunhassa; yassa nakkhamati, so bhaseyya. Samuhato so
samghena ticivarena avippavaso. Khamati samghassa, tasma tunht, evametam
dharayamt'ti.
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“When agreeing upon a boundary, monks, first the boundary for the same communion should be agreed upon,
afterwards the (place where a monk is regarded) as not away, separated from the three robes should be agreed
upon. In abolishing a boundary, monks, first the (place where a monk is regarded) as not away, separated from
the three robes should be abolished, afterwards the boundary for the same communion should be abolished.
And thus, monks, should the (place where the monk is regarded) as not away, separated from the three robes be
abolished: The Order should be informed by an experienced, competent monk, saying:

‘Honoured sirs, let the Order listen to me. Whatever was agreed upon by the Order (as a place where a
monk is to be regarded) as not away, separated from the three robes, if it seems right to the Order, the
Order may abolish that (place where a monk is to be regarded) as not away, separated from the three robes.
This is the motion. Honoured sirs, let the Order listen to me. Whatever was agreed upon by the Order (as a
place where a monk is to be regarded) as not away, separated from the three robes, the Order is abolishing
(that place where a monk is to be regarded) as not away, separated from the three robes. If the abolition of
(the place where a monk is to be regarded) as not away, separated from the three robes is pleasing to the
Venerable ones, they should be silent; he to whom it is not pleasing should speak. That (place where a
monk is to be regarded) as not away, separated from the three robes is abolished by the Order. It is
pleasing to the Order, therefore it is silent; thus do I understand this’.

Evanca pana, bhikkhave, stma samuhantabba. Byattena bhikkhuna patibalena samgho
napetabbo—
17



‘Sunatu me, bhante, samgho. Ya sa samghena sima sammata samanasamvasa
ekuposatha, yadi samghassa pattakallam, samgho tam stmam samuhaneyya
samanasamvasam ekuposatham. Esa natti.

Sunatu me, bhante, samgho. Ya sa samghena sima sammata samanasamvasa
ekuposatha, samgho tam simam samuhanati samanasamvasam ekuposatham.
Yassayasmato khamati etissa simaya samanasamvasaya ekuposathaya samugghato, so
tunhassa; yassa nakkhamati, so bhaseyya. Samuhata sa sima samghena samanasamvasa
ekuposatha. Khamati samghassa, tasma tunht, evametam dharayami™ti.
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“And thus, monks, should a boundary for the same communion be abolished: The Order should be informed by

an experienced, competent monk, saying:
‘Honoured sirs, let the Order listen to me. Whatever boundary has been agreed upon by the Order for the
same communion, for one Observance, if it seems right to the Order, the Order may abolish that
boundary. This is the motion. Honoured sirs, let the Order listen to me. Whatever boundary has been
agreed upon by the Order for the same communion, for one Observance, the Order is abolishing that
boundary. If the abolition of that boundary for the same communion, for one Observance is pleasing to
the Venerable ones, they should be silent; he to whom it is not pleasing should speak. That boundary for
the same communion, for one Observance is abolished by the Order. It is pleasing to the Order, therefore
it is silent; thus do I understand this’.

(Gamasimadi) A village boundary, etc.

“Asammataya, bhikkhave, simaya atthapitaya, yam gamam va nigamam va upanissaya
viharati, ya tassa va gamassa gamasima, nigamassa va nigamasima, ayam tattha
samanasamvasa ekuposatha. Agamake ce, bhikkhave, arafnfie samanta sattabbhantara,
ayam tattha samanasamvasa ekuposatha. Sabba, bhikkhave, nad1 asima; sabbo samuddo
asTmo; sabbo jatassaro asimo. Nadiya va, bhikkhave, samudde va jatassare va yam
majjhimassa purisassa samanta udakukkhepa, ayam tattha samanasamvasa ekuposatha™ti.
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“Monks, when a boundary is not agreed upon, not established, whatever village or little town (a monk)
lives depending on, whatever is the village boundary of that village or the little town boundary of that little
town, this in that case is (the boundary) for the same communion, for one Observance. If, monks, he is in
what is not a village, in a jungle, in this case the same communion, one Observance, is seven abbhantaras
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all round. No river, monks, is a boundary, no sea is a boundary, no natural lake is a boundary. Where there
is a river, monks, or a sea or a natural lake, that which in this case is (the boundary) for the same
communion, one Observance, is the distance that a man of average (height) can throw water all round.”

Tena kho pana samayena chabbaggiya bhikkhG stTmaya stmam sambhindanti. Bhagavato
etamattham arocesum. “Yesam, bhikkhave, stma pathamam sammata tesam tam kammam
dhammikam akuppam thanaraham. Yesam, bhikkhave, stma paccha sammata tesam tam
kammam adhammikam kuppam atthanaraham. Na, bhikkhave, stmaya stma
sambhinditabba. Yo sambhindeyya, apatti dukkatassati.
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Now at that time the group of six monks combined boundary with boundary. They told this matter to the Lord.
He said:
“Monks, those for whom a boundary was agreed upon first, that (formal) act of theirs is legitimate, it is
irreversible, fit to stand. Monks, those for whom a boundary was agreed upon afterwards, that (formal) act
of theirs is not legitimate, it is reversible, not fit to stand. Monks, boundary should not be combined
with boundary. Whoever should (so) combine, there is an offence of wrong-doing.”

Tena kho pana samayena chabbaggiya bhikkhGi stTmaya simam ajjhottharanti. Bhagavato
etamattham arocesum. “Yesam, bhikkhave, stma pathamam sammata tesam tam kammam
dhammikam akuppam thanaraham. Yesam, bhikkhave, sima paccha sammata tesam tam
kammam adhammikam kuppam atthanaraham. Na, bhikkhave, stmaya stma ajjhotthari-
tabba. Yo ajjhotthareyya, apatti dukkatassati. Anujanami, bhikkhave, stmam
sammannantena stmantarikam thapetva sTmam sammannitun’ti.
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Now at that time the group of six monks placed boundary within boundary. They told this matter to the Lord.

He said:
“Monks, those for whom a boundary was agreed upon first, that (formal) act of theirs is legitimate, it is
irreversible fit to stand. Monks, those for whom a boundary was agreed upon afterwards, that (formal) act
of theirs is not legitimate it is reversible, not fit to stand. Monks, a boundary should not be placed
within a boundary. Whoever should (so) place within, there is an offence of wrong-doing. I allow
you, monks, when a boundary is being agreed upon, having left an interspace between boundaries, to agree
upon a boundary.”
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THE BUDDHIST MONASTIC CODE 11

Extracted from Chapter 13: Territories (203-218), by Thanissaro Bhikkhu

—
PR G

1. The unity of a Community transaction depends on the assent—expressed either through consent or non-
protesting presence—of all the regular bhikkhus of common affiliation within the boundary (sima) where
the meeting is held. Thus, whenever the Community meets for a transaction, the boundary of the meeting
must be clearly defined.

2. A valid boundary may either be one that has been correctly authorized by a Community transaction or one
defined by natural or political boundaries. The Commentary’s terms for these two types of boundary are
baddha-sima, a tied-off boundary (will be explained below); and abaddha-sima, a boundary not tied-off.
The term “tied-off” refers specifically to the way in which the Commentary recommends establishing the
boundaries of a formally authorized boundary: Boundary markers (nimitta) are placed around the perimeter
of the boundary, and a group of bhikkhus formally designates each marker, going from one to the next
around the perimeter, leaving in their wake a boundary line, like an imaginary rope, running straight from
one marker to the next. Finally, they return to the first marker and formally designate it once more, so that
the boundary line is brought back to the starting point, completing the act of “tying off”” the boundary
within the boundary line, separating it from the area outside the line.

3. In the early years of the religion there was a tendency to authorize large territories, covering several
monasteries and sometimes even entire cities. The purpose was to create a large sense of common
affiliation. Bhikkhus had the opportunity to meet the larger Community face to face on a regular basis; any
gifts of requisites that donors dedicated “to the boundary” would be shared among all. However, large
territories create their own difficulties. To begin with, there is the difficulty in ensuring that, during a
meeting, no unknown bhikkhus have wandered into the boundary, invalidating any transaction carried out

20



10.

1.

12.

at the meeting. And as was mentioned in the preceding chapter, if a bhikkhu too ill to give consent or to be
carried into the meeting is staying in the boundary, the meeting has to be held in his presence. This is no
great problem if there is only one such bhikkhu, but it is a problem if there are more than one in widely
separated places. To avoid these difficulties, the tendency since before the time of the Commentary has
been to authorize smaller territories: either subsidiary territories within larger territories, or—what is more
common at present—territories covering only a fragment of a monastery’s grounds.

The Canon’s discussion of territories is extremely brief: A formally authorized boundary may not be larger
than three yojanas (30 miles; 48 km.)

Tied-off territories. The Canon requires that an authorized boundary be no larger than three yojanas. This,
the Commentary says, means that if one is standing in the middle of the boundary, it should extend no more
than 1.5 yojanas in any of the four cardinal directions. If the boundary is rectangular or triangular, it should
be no more than three yojanas on any one side.

On the other extreme, the Commentary states that the smallest valid boundary is one that can hold 21
bhikkhus, the number required for rehabilitating a bhikkhu who has completed his penance for a
sanghadisesa offense.

The Canon also requires that a new boundary neither be mixed with nor submerge a pre-existing boundary.
Here the V/Sub-commentary notes that pre-existing boundary means a pre-existing authorized boundary.
The Commentary’s discussion of “mixed” builds on its assertion that, strictly speaking, a boundary marker
lies just outside the boundary; the boundary begins just inside the marker. Thus it illustrates mixed
territories with the following example: A mango and rose-apple tree are growing adjacent to one another
with mingled forks. The mango tree is a boundary marker for a tied-off boundary; the rose-apple tree, just
to its west, lies just inside the boundary. If someone comes and ties off another boundary to the east, using
the rose-apple tree as a marker, with the mango just inside the new boundary, the new boundary is “mixed
with” the pre- existing boundary. What this seems to mean is that the two trees are growing smack against
each other, and so the two territories are immediately adjacent, with the mingling of their branches creating
a confusion in their boundaries.

Submerged means overlapping a part or the whole of a pre-existing boundary.

An alternative way of interpreting “mixing” and “submerging” would be to say that boundary A is mixed
with boundary B if it overlaps part of B, and that it submerges B when it covers B entirely. This
interpretation, however, is not supported by the Commentary.

To prevent submerging or mixing, the Canon requires a buffer zone between two tied-off territories.
Different commentarial authorities give different minimum measurements for this zone. According to
Buddhaghosa, it should be at least one cubit; according to the Kurundi, at least one half cubit; and
according to the Maha PaccarT, at least four fingerbreadths. Because the boundary marker strictly speaking
lies just outside the boundary, a marker as wide as or wider than the minimum buffer zone may be used as a
marker for two neighboring territories. However, the Commentary notes that a tree should not be used in
this way, as it will grow; when it extends into both territories it will somehow connect them. The Sub-
commentary notes that this will not invalidate the territories, but simply make them into one.

Boundary markers. A tied-off boundary is defined by its boundary markers. The boundary connecting the
markers runs straight from the inner side of one marker to the inner side of the next. The Canon permits
eight types of markers: a mountain, a rock (explained below), a forest, a tree, a path, a termite’s nest, a
river, and water. Common sense dictates that the markers be permanent.

Pasano: rock. A rock used as a boundary marker can extend in size from a large bullock or buffalo down to
a stone weighing 32 palas. The Thai translator of the Commentary calculates this as approximately 3
kilograms; a Sri Lankan method of calculation puts it at 8 Ibs. As the latter calculation is the stricter of the
two, it is the wiser one to follow. A flat stone slab, either lying down or standing up, may also be used as a
“rock,” as can an iron ball. If the monastery is built on top of rock slab or ledge, the slab/ledge should not
be used as a marker.
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The Commentary also discusses the issue of marking boundaries within a building. In such a case, it says,
one should not use a wall as a marker. Stone posts are appropriate (at present, concrete or steel posts would
qualify as well). For some reason, it says that in a multi-story building, if the markers are placed in the
building on an upper floor, the boundary does not go down to the ground unless there is a wall surrounding
the lower story(s) and connected to the upper stories. Similarly, if the markers are posts as part of a wall on
a lower floor, the boundary includes the upper story(s) only if there is a continuous wall from the lower
stories to the upper ones. If markers are placed outside the building (e.g., where water falls off the eaves),
the whole building is in the boundary regardless of how it is walled.

In Thailand, the custom is to use buried stones as markers. Each stone is placed in a hole in the ground,
formally recognized as a marker, and then covered with dirt. Another stone marker is then placed on top, to
indicate where the real marker is buried. This custom is probably based on the idea that a buried stone is
more permanent than a stone aboveground; even when the aboveground marker is removed, the buried
stone is likely to stay in place. There is nothing in the Canon, however, to either confirm or refute this
practice.

Authorization procedure. The two Vinaya experts that Buddhaghosa cites throughout the Commentary—
Maha Sumana Thera and Maha Paduma Thera—offer differing opinions on how a boundary should be
authorized. Their differences center on the fact that in a district—such as a county or town—all parts of the
district outside of the authorized territories within it count as a single boundary. Thus the question: When
authorizing a new boundary, in what boundary are the bhikkhus meeting as they issue

Vinaya experts are in general agreement as to how to conduct the formal procedure for authorizing a
boundary. The first step, the Canon says, is to designate the boundary markers. It gives no instructions as
to how to do this, but the Commentary recommends the following: Beginning in the east, a bhikkhu should
stand just to the west of the eastern marker, facing the marker, and ask, “Puratthimaya disaya kim
nimittam? (What is the marker in the eastern direction?)” Someone—either ordained or not—should say,
(if a stone) “Pasano, bhante.” The first bhikkhu responds, “Eso pasano nimittam (This stone is the
marker).” The two of them then continue clockwise around the directions—SE, S, SW, W, NW, N, NE—
and then return to designate the first marker once more. In this way, all markers are connected in a circle.
In Thailand, the custom is for three bhikkhus to accompany the bhikkhu designating the boundary markers.
All four are to stand just inside the marker, while the person/people identifying the markers (these are
usually lay people) stand outside the marker. (See full procedure.)

Once the boundary has been authorized, it may be further authorized as an area where one is not apart from
one’s set of three robes (ticivara-avippavasa). In other words, if one is inside the area at dawnrise, one is
not counted as separate from one’s robes no matter where else in the boundary they may be. The reason for
this allowance is indicated by the origin story:

Now at that time Ven. Maha Kassapa, coming from Andhakavinda to Rajagaha for the uposatha,
crossing a river on the way, was nearly swept away and his robes got wet. Bhikkhus said to him, “Why,
friend, are your robes wet?”

“Just now, friends, as | was coming from Andhakavinda to Rajagaha ... I was nearly swept away.
That’s why my robes are wet.”

With the new allowance, a bhikkhu in Ven. Maha Kassapa’s position—traveling to a Community
transaction in a distant part of a large boundary—would not have to take all his robes with him, and so they
would not all get wet. Once this authorization has been made, it covers all parts of the boundary except for
any villages within it. The Commentary states that if the village is fenced in, everything inside the fence
counts as village. If not, its immediate surroundings do—which in all other instances is measured as a
distance of two leddupatas from the village’s outermost buildings.

When a new boundary has been authorized, the remainder of the pre-existing untied- off boundary in which
it is contained still counts as an untied-off boundary.

Subsidiary territories. One way of avoiding the problems of large territories is to create a subsidiary
boundary (khanda-sima) within a larger one. The larger one— covering, say, an entire monastery—may be
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used as a ticivara-avippavasa, and the smaller one for Community meetings. As the territories are separate,
there is no need—when holding a meeting in the subsidiary boundary—to bring the consent of any ill
bhikkhus in the larger one.

The Commentary recommends locating the subsidiary boundary in a quiet corner of the monastery. The
smallest allowable size for such a boundary is the same as that for any authorized boundary: large enough
to hold 21 bhikkhus. When authorizing a subsidiary boundary and the larger boundary surrounding it, the
procedure is to start with the subsidiary boundary first. Stand inside the proposed markers for the
subsidiary boundary and designate them according to the common pattern. Recite the transaction
statements for the new boundary. Then place the inside markers for the large boundary just outside the
markers for the subsidiary boundary, leaving at least the minimum buffer zone between the two territories.
Designate the markers for the large boundary— first the inner markers surrounding the subsidiary
boundary, then the outside markers—while standing in the large boundary, then recite the transaction
statements, again while standing in the large boundary. Alternatively, the Commentary says, designate all
the markers while standing in the appropriate locations (inside the subsidiary boundary while designating
its markers, inside the large boundary while designating its). Then, while meeting in the appropriate
locations, recite the transaction statements for the subsidiary boundary, followed by transactions statements
for the larger boundary. The buffer zone between the two territories remains part of the untied- off
boundary from which the two new territories were tied off.

Revoking territories. The Canon states that when an authorized boundary is to be revoked, the steps in the
proceedings reverse those in the proceedings that authorized the boundary to begin with. In other words,
the ticivara-avippavasa is revoked first, then the boundary for common affiliation. The Commentary adds
that there are only two valid reasons for revoking a boundary: to expand it or to contract it. If a Community
doesn’t know where an old boundary is, they can’t revoke it, much less establish a new one in its place. A
boundary becomes a non-boundary for only two reasons: a transaction statement revoking it or the
disappearance of the Buddha’s teachings.

These last two statements create all sorts of difficulties, as it is entirely possible that a Community once
authorized a boundary at a particular spot but left no record of its transaction. There would be no way of
knowing precisely where it was or what the markers were, so there would be no way of revoking it when
authorizing a new boundary in its place. If, as the Commentary says, a boundary remains such until the
disappearance of the Buddha’s teachings and any boundary authorized so as to overlap it would be
invalid—there being no exemption for doing so unknowingly—no one would know for sure whether a new
boundary was truly valid or not.

Communities have sidestepped this dilemma by ignoring the Commentary’s assertion that a Community
ignorant of an old boundary’s location cannot revoke it. The procedure at present is first to revoke any
possible pre-existing boundary in the area where a new boundary is to be authorized before authorizing the
new boundary. In Thailand, this is done as follows: At least four bhikkhus stand within hatthapdsa of one
another while one of their number recites the statements for revoking the ticivara- avippavasa and the
boundary for common affiliation. This revokes any pre-existing boundary within their hatthapasa. They
then move to an adjoining segment of the area they want to authorize, repeating the procedure as many
times as is necessary to cover the entire area. The transaction statements for this procedure are found
“Removing & Determining the boundary”.

The Commentary to Parivara.XIX.1 and the Commentary to the Nidana give a checklist of eleven factors
peculiar to the tying-off of a boundary that can invalidate the resulting boundary:

(1) the boundary is too small, (2) the boundary is too large, (3) there is a break in the markers, (4) it has
shadow-markers (e.g., the shadow of a mountain instead of an actual mountain used as a marker), (5) it is
without any markers at all, (6) it is authorized by a Community standing outside the boundary, (7) it is in a
river, (8) it is in an ocean, (9) it is in a natural lake, (10) it is mixed with another boundary, or (11) it
submerges another boundary.

The validity of the boundary. When seeking the unity of the Community in a Community transaction, it is
important that the boundary defining the Community be valid. Given the way tied-off and untied-off
territories are defined, there is hardly a spot on Earth that is not already part of a valid boundary or could
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not be made so by meeting there. The only problem lies in identifying the boundary’s extent. If a
Community meets in an improperly authorized tied-off boundary, the actual boundary of the meeting is the
larger untied-off boundary from which the tied-off boundary was supposedly set off. In this case, if the
bhikkhus in the meeting get the consent of all the non-attending bhikkhus in the tied-off boundary while
there are other bhikkhus in other parts of the untied-off boundary who have not sent their consent, any
transaction carried out in the meeting is invalid as to boundary. But if they get the consent of all non-
attending bhikkhus in the original untied-off boundary, this factor is valid. Thus it is important, when
authorizing a tied-off boundary, that the procedures be followed to the letter and that adequate records be
kept of the transaction so that bhikkhus in later generations can be confident of how far the boundary of
their meeting extends.

025700
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PROCEDURE FOR REMOVING & DETERMINING
THE BOUNDARY (SIMA)

(A) To remove a ti-civara-avippavasa fiEANBE =A< L

JBE BRI TR, S R PR AN B =T, SRR B B [F) — (L R 45 5

Sunatu me bhante sangho. Yo so sanghena ticivarena avippavaso sammato, yadi sanghassa
pattakallam, sangho tam ticivarena avippavasam samiuthaneyya. Esa natti.

h%‘juﬁ'**%ﬁﬁaE'HMTDHB%’J;ET%E R, G IMBEAE, LI BEER A EE =K. E2E)
& () -

Venerable Sirs, May the Community listen to me. If the Community is ready, it should revoke what was
(previously) authorized by the Community as not being apart from one’s triple robe. This is the motion.

Sunatu me bhante sangho. Yo so sanghena ticivarena avippavaso sammato, sangho tam
ticivarena avippavasam samuhanati. Yass'ayasmato khamati, etassa ticivarena avippavasassa
samugghato, so tunh’assa. Yassa nakkhamati, so bhaseyya.

[ KA G IR | AT AL O e ANBE = AT, MR RR LA B =T R BEER AR =K, K
TEAEE BN, AL S .

Venerable Sirs, may the Community listen to me. The Community is revoking what was (previously)
authorized by the Community as not being apart from one’s triple robe. He to whom the revoking of the
not being apart from one’s triple robe is agreeable should remain silent. He to whom it is not agreeable
should speak.

Samithato so sanghena ticivarena avippavaso. Khamati sanghassa, tasma tunhi. Evametam
dharayami.

[0 OB BR AN BE =K A KAEBERCERSR, s 7.

The not being apart from one’s triple robe has been revoked by the Community. This is agreeable to the
Community. Therefore it is silent. Thus do I hold it.
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(B) To remove a boundary of common community X523

Sunatu me bhante sangho. Ya sa sanghena sima sammata samana-samvasa ek’uposatha, yadi
sanghassa pattakallam, sangho tam simam samithaneyya. Esa fatti.

[REKAE G IR AU S R B . R — AR B A, A R A, 4 {in I JgE Bk it g
Fo lEawEECERD . |

Venerable Sirs, may the Community listen to me. If the Community is ready, it should revoke (previously)
authorized by the Community as one of common affiliation, of a single uposatha. This is the motion.

Sunatu me bhante sangho. Ya sa sanghena sima sammata samana-samvasa ek’uposatha, sangho
tam simam samuhanati. Yass'ayasmato khamati, etissa simaya samana-samvasaya

ek’uposathaya samugghato, so tunh’assa. Yassa nakkhamati, so bhaseyya.

[WE KA G IR ARG R (LR . A AR Bt O, G IE B RR LB A . R B RR A —
EHE [F— A2 5 5, KIEIEEERAR, AHEEES 5. |

Venerable Sirs, may the Community listen to me. The Community is revoking the boundary (previously)
authorized by the Community as one of common affiliation, of a single uposatha. He to whom the
revoking of the boundary of common affiliation, of a single uposatha, is agreeable should remain silent.
He to whom it is not agreeable should speak.

Samiithata sa sima sanghena samana-samvasa ek’uposatha. Khamati sanghassa, tasma tunhi.

Evametam dharayami.

[ BERR R — (LR R AnREZ Bt . RAERESCERIR, Jwnkt 7 Al |

The boundary of common affiliation, of a single uposatha, has been revoked by the Community. Therefore
it is silent. Thus do I hold it.
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Noting the boundary markers: “In the ---- direction, what is the marker?”

ELRISC Y754

7 Eastern Puratthimaya disaya A A AH? kim nimittam
F Southeastern Puratthimaya anudisaya AATHH? kim nimittam
F77 Southern Dakkhinaya disaya A A AH? kim nimittam
ViR Southwestern Dakkhinaya anudisaya AATHH? kim nimittam
P57 Western Pacchimaya disaya A A AH? kim nimittam
P8k Northwestern Pacchimaya anudisaya AATHH? kim nimittam
Jt77 Northern Uttaraya disaya A A AH? kim nimittam
It Northeastern Uttaraya anudisaya AATHH? kim nimittam
A ST HEAE

Replies: “A ---, Venerable Sir.”

LLIFH Stone Pasano, bhante.

£ FH Hill Pabbato, bhante.

#AH Grove Vanam, bhante.

1§40 Tree Rukkho, bhante.

TE AH Path Maggo, bhante.

152 M Termite Nest Vammiko, bhante.

JiI#H River Nadi, bhante.

7K+H Water Udakam, bhante.

Responses: “This --- is the marker.”

B LI AH 5 stone Eso pasano nimittam.
R AEA hill Eso pabbato nimittam.
BORMRAR T grove Etam vanam nimittam.
BRI A tree Eso rukkho nimittam
FE/RTEAH A path Eso maggo nimittam.
FERIEIE A A termite nest Eso vammiko nimittam.
BEZRTAIAH S river Esa nadi nimittam.
FE/R7KAH FE water Etam udakam nimittam.
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(C) Authorizing the boundary (sima) %5 A 5% X

JESE T E (Al — AL R BT, A2 ANBE = AK T ESEMEAR D Al 7 AL MO B TEA. AL
M KSR, b HAWI B RELL o 0S, A AT JERT Rl — AT s o, RS LA SR 55, AMe B
B SRR A, R DA AN = iR, AR A AR, WA =K N ISR,
U\ﬂimﬂﬁﬁﬁo

Sunpatu me bhante sangho. Yavata samanta nimitta kittita, yadi sanghassa pattakallam, sangho
etehi nimittehi simam sammanneyya samana-samvasam ekuposatham. Esa natti.

(W KA G HER S | BT AH, 25 R M, G MK S A, th e AR — (LR, [F)— A pE 5d 5
iExtshaE s . |

Venerable Sirs, may the Community listen to me. If the Community is ready, then — as far as those
markers that have been determined all around — it should authorize within those markers a boundary of
common affiliation, of a single uposatha. This is the motion.

Sunatu me bhante sangho. Yavata samanta nimitta kittita, sangho etehi nimittehi stimam
sammannati samana-samvasam ekuposatham. Yass'ayasmato khamati, etehi nimittehi simaya
sammati samana-samvasaya ekuposathaya, so tunhassa. Yassa nakkhamati, so bhaseyya.

[ KAE GH TR S | B DY 7 AR, AR M S A, th s A R — (L2, Rl — A B B J o MRS DU 5 4, 1o o
Ry A AR [ — AT R A, KRS IR A IEE T 5. )

Venerable sirs, may the Community listen to me. As far as those markers that have been determined all
around, the Community is authorizing within those markers a boundary of common affiliation, of a single
uposatha. He to whom the authorization of the boundary within those markers as one of common
affiliation, of a single uposatha, is agreeable, should remain silent. He to whom it is not agreeable should
speak.

Sammata sima sanghena etehi nimittehi, samana-samvasa ekuposatha. Khamati sanghassa,
tasma tunhi. Evametam dharayami.

[0 4R I 25 D0 15 A W A ARy ) — A B[R] — AR SR 7 o KA R AR B e 7 %

The boundary within those markers has been authorized by the Community as one of common affiliation,
of a single uposatha. This is agreeable to the Community, therefore it is silent. Thus do I hold it.
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(D) Determining a ti-civara-avippavasa %5 A8 = 1K 5% X

TP, B P, SR RS, B SRS B = AR AR, NSRRI, B AR
B, BRAFA R

Sunatu me bhante sangho. Ya sa sanghena sima sammata samana-samvasa ekuposatha, yadi
sanghassa pattakallam, sangho tam stmam ticivarena-avippavasam sammanneyya. Esa fatti.

(R KAE G HERGE AUt € R (LR . R AR B O, A5 R Bk B, A% i B I o s s 40
B A=A BB GERD o

Venerable sirs, may the Community listen to me. If the Community is ready, it should authorize the
boundary—(already) authorized as one of common affiliation, of a single uposatha, as a (boundary) of not
being apart from one’s triple robe. This is the motion.

Sunatu me bhante sangho. Ya sa sanghena sima sammata samana-samvasa ekuposatha, sangho
tam simam ticivarena-avippavasam sammannati. Yass'ayasmato khamati, etissa simaya
ticivarena-avippavasassa sammati, so tunhassa. Yassa nakkhamati, so bhaseyya.

[RERAE! GETEIE ! AU E R F— A 5 2, R4 R b e 7 et A B =
Ko MMTHE RIS A A=A, KEEERR, AEEES.

Venerable sirs, may the Community listen to me. The Community is authorizing the boundary—(already)
authorized as one of common affiliation, of a single uposatha, as a (boundary) of not being apart from
one’s triple robe. He to whom the authorization of the boundary, except for any village or village area, as
one of not being apart from one’s triple robe should remain silent. He to whom it is not agreeable should
speak.

Sammata sa sima sanghena ticivarena-avippavaso. Khamati sanghassa, tasma tunhi. Evametam
dharayami.

[0 2 b 5 S LB AN =K o KA E R SR, B2 1 %0,

The boundary has been authorized by the Community as one of not being apart from one’s triple robe.
This is agreeable to the Community, therefore it is silent. Thus do I hold it.

BAGHE L AR E R A, R P58 ARG, 102 808K, AfE AR, et J5aT /MR A

Sunpatu me bhante sangho. Ya sa sanghena sima sammata samana-samvasa ekuposatha, yadi
sanghassa pattakallam, sangho tam simam ticivarena-avippavasam sammanneyya thapetva

gamaifica gamupacarafica. Esa natti.

[RERAE! GETEIE ! AU E AT F A5 A O, A MMmEAE, 50 Eme
A BB A ANBE=AC, (ERRA AR IR . S8 R BRCEAD. |
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Venerable sirs, may the Community listen to me. If the Community is ready, it should authorize the
boundary—(already) authorized as one of common affiliation, of a single uposatha— except for any
village or village area, as a (boundary) of not being apart from one’s triple robe. This is the motion.

Sunatu me bhante sangho. Ya sa sanghena sima sammata samana-samvasa ekuposatha, sangho
tam simam ticivarena- avippavasam sammannati, thapetva gamafica gamupacaraiica.
Yass'ayasmato khamati, etissa simaya ticivarena-avippavasassa sammati, thapetva gamaiica
gamiipacaraifica, so tunhassa. Yassa nakkhamati, so bhaseyya.

[FERAE! GETEIE ! AU R F— A 5 2, A4 R b e 7 e A B =
A, EBRAT B BB . 0 b0t A e AN B =K, (EERAT BLERA LR, KAEHEE BRI,
AEEEE .

Venerable sirs, may the Community listen to me. The Community is authorizing the boundary—(already)
authorized as one of common affiliation, of a single uposatha—except for any village or village area, as a
(boundary) of not being apart from one’s triple robe. He to whom the authorization of the boundary,
except for any village or village area, as one of not being apart from one’s triple robe should remain silent.
He to whom it is not agreeable should speak.

Sammata sa sima sanghena ticivarena-avippavaso, thapetva gamafica gamiipacarafica. Khamati

sanghassa, tasma tunhi. Evametam dharayami.
[ 8 0 0% R T L85 AN B =K, (L ERORT R B B R . R A BR AR 3R 1 .

The boundary, except for any village or village area, has been authorized by the Community as one of not
being apart from one’s triple robe. This is agreeable to the Community, therefore it is silent. Thus do I
hold it.
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(E) Authorizing an uposatha hall &igm =X

Sunatu me bhante sangho. Yadi sanghassa pattakallam, sangho itthannamam viharam
uposathagaram sammanneyya. Esa fatti.

[l KA GH TR 5 1 A 5 (I 1 DA ML 2 A B 3. T8 R BIRRCEAD. |

Venerable sirs, may the Community listen to me. If the Community is ready, then it should authorize the
building of this name as the uposatha hall. This is the motion.

Sunatu me bhante sangho. Sangho itthannamam viharam uposathagaram sammannati.
Yass’ayasmato khamati, itthannamassa viharassa uposathagarassa sammati, so tunh’assa.
Yassa nakkhamati, so bhaseyya.

[ R A8 GE IR T VG N1 DAL ISR R Al o 1 DASR s ASE 2 it KA BR AR, AN HE S

HEe |

Venerable sirs, may the Community listen to me. The Community is authorizing the building of this name
as the uposatha hall. He to whom the authorization of the building of this name as the uposatha hall is
agreeable should remain silent. He to whom it is not agreeable should speak.

Sammato sanghena itthannamo viharo uposathagaram. Khamati sanghassa, tasma tunhi.
Evam-etam dharayami.

[ 4 C 1% 7 LA BB 2 A i . KA B BR AR, et 1 . |

The building of this name has been authorized by the Community as the uposatha hall. This is agreeable to
the Community, therefore it is silent. Thus do I hold it.
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(F) Revoking an uposatha hall EZiE#i1%3X

Sunatu me bhante sangho. Yadi sanghassa pattakallam, sangho itthannamam uposathagaram
samuhaneyya. Esa fatti.

(%ﬁ%.mﬁﬁa!wﬁm%m%%@%ﬁﬁia, i A, a0 e R IH AR 2 AT
. FENEECEAD.

e 18

Venerable sirs, may the Community listen to me. If the Community is ready, then it should revoke the
uposatha hall of this name. This is the motion.

Sunpatu me bhante sangho. Sangho itthannamam uposathagaram samuhanati. Yass’ayasmato
khamati, itthannamassa uposathagarassa samugghato, so tunh’assa. Yassa nakkhamati, so
bhaseyya.

[REORTE L GEHEIE | A4 0 oh i LB A A B O, LA 10T R R L B A A B L, R BERR
BAE A AT RE R, KIEIEEBRR, PHEEGES. |

Venerable sirs, may the Community listen to me. The Community is revoking the uposatha hall of this
name. He to whom the revoking of the uposatha hall of this name is agreeable should remain silent. He to
whom it is not agreeable should speak.

Samuhatam sanghena itthannamam uposathagaram. Khamati sanghassa, tasma tunhi. Evam-
etam dharayami.

[0 g2 B e B 2 A g 5, KB EERCER SR, e 1. |

The uposatha hall of this name has been revoked by the Community. This is agreeable to the Community,
therefore it is silent. Thus do I hold it.
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(G) Authorizing an area in front of the uposatha hall (Uposatha Mukha) £5i§
3L

A B AN LATES SRR AT, FF U T Acm B, Bl s AR B, BgaE
oI e B A A AR, R IR RS L R REFR R, AR SZIE AR, DORSS A

Sunpatu me bhante sangho. Yavata samanta nimitta kittita, yadi sanghassa pattakallam, sangho
etehi nimittehi uposatha-pamukham sammanneyya. Esa natti.

[REORTE ! GEREIR S ! A GBI AR L DT A R A B SS . TER Bhak(E A |

Venerable sirs, may the Community listen to me. If the Community is ready, then—as far as those markers
that have been determined all around—it should authorize within those markers an area in front of the
uposatha (hall). This is the motion.

Sunatu me bhante sangho. Yavata samanta nimitta kittita, sangho etehi nimittehi uposatha-
pamukham sammannati. Yass’ayasmato khamati, etehi nimittehi uposatha-pamukhassa
sammati, so tunh’assa. Yassa nakkhamati, so bhaseyya.

[REKAE! GETEIE ! At AR B0 M A AT o o LSS Bk DU AR A Al B b, K AEHESS
IR, AHEERES.

Venerable sirs, may the Community listen to me. As far as those markers that have been determined all
around, the Community is authorizing within those markers an area in front of the uposatha (hall). He to
whom the authorization of an area in front of the uposatha (hall) within those markers is agreeable should
remain silent. He to whom it is not agreeable should speak.

Sammatam sanghena etehi nimittehi uposatha-pamukham. Khamati sanghassa, tasma tunhi.
Evam-etam dharayami.

[0 O € AR BE DY 7 A A A S . KB EESOER AR, Janitt 7.

The area in front of the uposatha (hall) within those markers has been authorized by the Community. This
is agreeable to the Community, therefore it is silent. Thus do I hold it.
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APATTI-PATIDESANA (CONFESSION OF OFFENCES) 1§ & 3¢ j%

FEE[@ _EEEH#SE JUNIOR BHIKKHU'S CONFESSION

avuso: okasa aham bhante, sabba apattiyo arocemi (dutiyampi, tatiyampi)
NEE - B REEFER(FTEIRAY) —VI3E -
Avuso: I, Bhante, declare all offences.
Bhante: sadhu, avuso, sadhu, sadhu.
Bhante: It is good, friend, It is good, It is good.
avuso: aham, bhante, sambahula nanavatthuka sabba apattiyo apajjim, ta tumha'maule
patidesemi.
TUE : W RIDT RS FIEGDE 19— RAEE AT R () -

Avuso: I, Bhante, having many times fallen into [grave, to be expiated, wrong doing and wrong speech]
offences with different bases, these I confess.

Bhante: Passasi, avuso, ta apattiyo.
R BT REEACE (ALY TR ?
Bhante: Do you see, friend?
avuso: ama, bhante, passami.
TR EHY > B AR -
avuso: Yes, Bhante, I see.
Bhante: ayatim, avuso, samvareyyasi.
R BT RIS G ith) g |
Bhante: In future, friend, you should be restrained.
avuso: sadhu sutthu, bhante, sammvarissami.
N EER 0 MR B BB E ) ST
Avuso: It is well indeed, Bhante. I shall be restrained.
Bhante: sadhu, avuso, sadhu, sadhu.
bR S BR -
Bhante: It is good, friend. It is good, It is good.
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L EEE T EEHSE SENIOR BHIKKHU’S CONFESSION

Bhante: okasa aham, avuso, sabba apattiyo arocemi (dutiyampi, tatiyampi).
BB WEBETEILE) VIR -
Bhante: I, friend, declare all offences.

avuso: Sadhu, bhante, sadhu, sadhu.
Avuso: It is good, Bhante. It is good, it is good.

Bhante: Aham, avuso, sambahula nanavatthuka sabba apattiyo apajjim, ta tuyha'mile
patidesemi.

FEE B IR T REAFGHEN IR - BAEIRHIERATHEIE A LTE -

Bhante: I, friend, having many times fallen into many different offences with different bases, these I
confess.

avuso: Passatha, bhante, ta apattiyo.

NEE B REGRE T ELRY) SRS ?

avuso: Do you see, Bhante, those offences?
Bhante: ama, avuso, passami.

R B WAGR) -

Bhante: Yes, friend, I see.
avuso: ayatim, bhante, samvareyyatha.

N B RAREE E (43 <& !

avuso: In the future, Bhante, you should be restrained.
Bhante: Sadhu sutthu, avuso, samvarissami.

B EER o MRE o B BB E ) ST

Bhante: It is well indeed, friend, I shall be restrained.
avuso: Sadhu, bhante, sadhu, sadhu.

avuso: It is good, Bhante. It is good, it is good.
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THE RECORD OF SIMA CONSECRATION

The 30 members of the Great Community led by the Most Respectable Phra Khru Kasemworakit

Mabhathero and the Most Respectable Sayadaw Nyanavara Mahathero consecrated the STma Building

of “Sangha Education Centre”, Brahmavihara Monastery & Retreat Centre, Lot 491, Mukim

Tanjong Minyak, Daerah Melaka Tengah, Melaka, in the morning and afternoon on Sunday, 9" April
2017 (2560 B.E.).

The members of the Great Community who participated in the ceremony of sTma consecration were:

(List according to seniority)

OO N YR

—_
—_ O

W NN NN NN NN = /= === ==
S O 0 9N LN kAW IND = OO 0 3N N K LD

Bhante Phra Khru Kasemworakit Mahathero

Bhante Sayadaw Nyanavara Mahathero

Bhante Sayadaw Pannyasami Mahathero

Bhante Bootawatta Sri Saranankara Nayaka Mahathero
Bhante Alubomulle Ratanasiri Mahathero

Bhante Dhammasakkaro Mahathero

Bhante Phra Somkiat Sornchan Mahathero

Bhante Dhammasubho Mahathero

Bhante Ghosa Dhammo Mahathero

. Bhante Sayadaw Sona Mahathero

. Bhante Dr. Dhammapala Mahathero

. Bhante Sayadaw Dr. Naw Kham La Dhammasami Mahathero
. Bhante Phra Pichit Wisara Mahathero

. Bhante Phra Liang Pasannacitto Mahathero
. Bhante Jr Dhammapala Thero

. Bhante Visuddhananda Thero

. Bhante Phra Sucinno Thero

. Bhante Amugoda Seelalankara Thero

. Bhante Goondeniya Chandavimala Thero
. Bhante Ayagama Sri Yasassi Thero

. Bhante Abegoda Piyarathana Thero.

. Bhante Sumana Thero

. Bhante Okkampitiye Dhammananda

. Bhante Parama

. Bhante Anudhammo

. Bhante Phra Sam Katapafifio

. Bhante Phra Bob Canthak Chotho

. Bhante Phra Visuddho

. Bhante Subhoga

. Bhante Phra Charan Canthakko
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Brief Profile of Members of Great Community (according to seniority)

Bhante Phra Khru Kasemworakit Mahathero Bhante Sayadaw Nyanavara Mahathero
Abbot/Founder, Buddha Kaset Meditation Centre, Saddhammajotikadhaja

Bangkok. President, Mahabodhivipassana Meditation Centre,
Abbot, Wat Tam Pha Jom, Mae Sai, Chiang Rai. Myanmar.

Vassa: 52 Vassa: 50

Bhante Sayadaw Pannyasami Mahathero Bhante B. Sri Saranankara Nayaka Mahathero
Abbot, Duya Temple, Keng Tung, Shan State, Chief Adhikarana Sangha Nayaka of Malaysia.
Myanmar. (Chief Judiciary Monk of Malaysia)

Vassa: 47 Vassa: 41

Bhante Alubomulle Ratanasiri Mahathero Bhante Dhammasakkaro Mahathero
Abbot, Seck Kia Eenh, Melaka. Abbot, Dhammapala Buddhist Hermitage, Nilai.
Vassa: 41 Vassa: 32
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Bhante Phra Somkiat Sornchan Mahathero
Assist. Abbot, Buddha Kaset Meditation Centre,
Bangkok.

Vassa: 32

Bhante Ghosa Dhammo Mahathero

Abbot, Bodhivana Buddhist Hermitage, Kuching.

Vassa: 29

Bhante Dr. Dhammapala Mahathero
Founder / Abbot, Brahmavihara Monastery &
Retreat Centre, Melaka.

Vassa: 23
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Bhante Dhammasubho Mahathero
Abbot, Nandaka Vihara, Bukit Mertajam.
Vassa: 29

Bhante Sayadaw Sona Mahathero

Abbot, Wan Yang, Mong Paing, Shan State,
Myanmar.

Vassa: 26

Bhante Sayadaw Dr. Naw Kham La
Dhammasami Mahathero

Dean, The Department of Psychology, Shan State
Buddhist University, Taunggyi, Shan State,
Myanmar.

Vassa: 22



Bhante Phra Pichit Wisara
Mahathero

Resident Monk, Oxford Buddha
Vihara Temple, Kuala Lumpur.
Vassa: 21

Bhante Jr Dhammapala Thero
Resident Monk, Nandaka Vihara,
Bukit Mertajam

Vassa: 18

Bhante Amugoda Seelalankara
Thero

Assis. Abbot / Principal SKEDS,
Seck Kia Eenh, Melaka.

Vassa: 15

Bhante Badullegama Siriwimala
Mahathero

Sentul Buddhist Temple,

Vassa: 20 vassa

Bhante Phra Liang Pasannacitto
Thero

Abbot, Wat Jinaraja, Melaka.
Vassa: 19 vassa

Bhante Visuddhananda Thero
Assistant Abbot of Raj Vihara,
Rangamati Hill Tract, Bangladesh

Vassa: 17 vassa
Y S

Bhante Goondeniya
Chandavimala Thero

Abbot, Bodhirukkharama Temple,
Kandy, Sri Lanka.

Vassa: 15
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Bhante Phra Sucinno Thero
Resident Monk, Wat Janaraja,
Melaka

Vassa: 16

Bhante Ayagama Sri Yasassi
Thero

Abbot, Maitree Dharmayatana
Temple, Battaramula, Sri Lanka.
Vassa: 13



Bhante Sumana Thero Bhante Okkampitiye Bhante Parama

Resident Monk, Pertubuhan Dhammananda Resident Monk, Amata Dhamma
Buddha Bhavana, Batu Pahat Sri Lanka Centre, Melaka
Vassa: 12 Vassa: 8 Vassa: 6

Bhante Anudhammo Bhante Sam Phra Katapaiifio Bhante Bob Phra Canthak
Resident Monk, Sammaditthi Resident monk, Wat Sangkharam, Chotho

Meditation Grove, Sg Petani Vassa: 5 Resident Monk, Wat Sangkharam
Vassa: 6 Vagsa: 5

5 9

Bhante Phra Visuddho Bhante Subhoga Bhante Charan Phra

Resident Monk, Wat Chindaram, Resident Monk, Metta Vihara, Canthakko

Pendang, Kedah Shwe Bhone Hlaing, Yangon Resident Monk, Wat Sangkharam
Vassa: 2 Vassa: 2 Vassa: 1
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The Building of “Boundary Hall” (stma) in Brahmavihara Monastery & Retreat
Centre, Melaka.

“Boundary Hall" (sima) is the sacred place in a monastery where members of bhikkhu-sangha
gathered to conduct formal monastic matters (sanghakamma) such as higher ordination
(upasampada), patimokkha recitation, confession of one’s transgressions, pavarana, repentance and
so on. Therefore, the function of the "Boudary Hall" is to maintain and restore the purity of the
bhikkhu-sangha, and to provide excellent places for bhikkhu-sangha’s learning.

For a novice to become a full ordained monk, it is necessary to complete the higher ordination in the
Boundary Hall. The new ordained monk should make a sincere vow, that results confidence and
strength in refraining evil, and opens the spiritual path for his learning and practice. Therefore, the
purpose of the establishment of the "boundary hall" is our duty to protect the purity of the sangha, so
that bhikkhu-sangha can live long in the world, the dhamma can shine forth from generation to
generation.

Demarcation of the Territory

Bhikkhus live a community life. There is a territory to the residence of the bhikkhus. Once the area of
the dwelling is determined, and with sarigha consent, the territory is demarcated. During the early
time of the Buddha, bhikkhus were dwelling in the forest and under trees. If the Buddha wants to
announce a certain vinaya matters, he will inform his disciples to congregate in a certain time and in a
certain place. This is the significance of the demarcation of territory.
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Planting of sima hall boundary stone

The most sacred building in the Brahmavihara Monastery and Retreat Centre is the “Boundary Hall”.
It is protected and demarcated by sixteen boundary stones.

The consecration ceremony, called “planting the boundary stone” or “burying the symbol”, begins
with a chant to purify the plot of ground. The monks invited for the occasion stand in the middle of
the sima and perform pali chants to remove the potency of previous boundary stones, before
consecrating the new boundary markers first as the “place not without three robes”
(ticivaravippavasa), saying, “O bhante, may the sarigha hear me. The sarigha now consecrates the
sima which the sangha has set aside as a place where the bhikkhus may keep the uposatha in equality,
making it an area not without the three robes, a place set apart from houses and door yards.”

Monks then leave the middle place and engage in a question-and-answer chant before each boundary
stone, beginning at the east and then moving in a clockwise direction to the seven other boundary
stones. One of the four monks asks, “What is the symbol of the east?”” The other monks answer on
behalf of the earth and the Sangha, “The stone is the symbol.” This formula is repeated twice before
each stone is buried. The four monks then reenter the stma and declare that the stma markers have
been properly installed.

The most distinctive architectural feature of the sima is its multilevel root, tripartite, representing the
three levels (existence in the realm of sensual pleasure, existence in the realm of form, existence in the
realm of formlessness) of the Buddhist cosmos embodied in the architectonic form of the sima. The
sima is crowned by an umbrella with its symbolic axial and royal potency. The ritual consecration of
the sima constitutes them as a sacred space suitable for the surrogate presence of the Buddha. The
sima serves as locales wherein the Buddha is encountered whenever monks recite the patimokkha and
devotees meditate quietly before a Buddha image or present offerings of flowers and incense at the
STma.
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Pledging Form
Building Fund for Brahmavihara Monastery & Retreat Centre

We humbly invite you to take part in the building and construction of Brahmavihara Monastery & Retreat
Centre (“Brahmavihara”) in Melaka city. The total land area for Brahmavihara is approximately 4.6 acres
and it consists of 3 Centres: “Amata Community & Education Centre”, “International Meditation Centre”
and “Sangha Education Centre”.

We are planning and preparing for the first phase of construction of Brahmavihara. You may support us
by pledging the following items. Your generous supports towards the completion of the first phase of
construction are greatly appreciated:-

Pledging Item(s) RM Unit Amount

(A) Amata Community & Education Centre (f0 be managed by Cheng Amata Dhamma Centre)

(Ground Floor) 7 x dormitory 38,000 per
dormitory
(1* Floor) Small shrine hall (pledged) 50,000
(1*' Floor) 2 x classrooms / meditation rooms (I room 50,000
pledged) per room
(1* Floor) Research Room 38,000
(1* Floor) Library 38,000
(Ground Floor) Cafeteria 50,000
(Ground Floor) Admin office 38,000
(Ground Floor) Kitchen 50,000
Burma Jade Buddha Statute (4ft H), Reclining Buddha Buddha 200
(6ft L), Siddhartha Prince (3ft H) + lotus base — per share
350 shares x RM200 = RM 70,000
Fencing & Drain — 400 shares x RM250 per share 250 per share

(B) International Meditation Centre (fo be managed by Brahmavihara Berhad)

12 x dormitory (as of now 15 Jan 2017, 3 dormitory 38,000
pledged) per unit
Lotus pavilion 50,000
Small meditation hall 50,000
Burma Jade Buddha Statute (4ft H) + lotus base — 200
50 shares x 200 per share = RM 10,000 per share
Fencing & Drain — 200 shares x RM250 per share 250 per share
Total (RM):




(C) Sangha Education Centre (to be managed by Brahmavihara Berhad)
Boundary Hall (Sima) — 1000 shares 250 per share
Burma Jade Buddha Statute (4ft H) + base — 50 shares 200 per share
Fencing & Drain — 400 shares x RM250 per share = 250 per share
RM 100,000

Total (RM):
Notes:

1) In appreciation of the pledging, we will use the Donor’s name to name the dormitory/monk kuti/lotus
pavilion/mini meditation hall/small shrine hall/cafeteria & office, where applicable.
2) Donor’s name will also be engraved on the Donors’ Board for donation above RM1000.

You can donate directly to Brahmavihara Berhad. All donation will be used exclusively for building
construction. An official receipt will be issued and sent to donor(s) address given below.

By the blessing of the Triple Gem and by the merits gained through building a monastery for the lasting of
Buddha dispensation, may you and your family be well, happy and healthy always!

To: Brahmavihara Monastery & Retreat Centre

a) [ hereby pledge RM for the proposed building fund; or
b) I donate RM and enclose cheque number payable to Brahmavihara
Berhad, Public Bank A/C No. 3-1976864-22.

c) For online banking, please email the banking slip to brahmaviharaberhad@gmail.com, or whatsapp

your bank-slip’s copy to +6014-2948 549, writing down your name, tel and address for sending official

receipt to you.

Donor Name: Tel:
Address:
Email:
Date:
Signature:
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